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QUESTION – When did the Restoration of the Church of Christ begin?

European History of churches of Christ

Anglican clergyman, Dr Daniel Featly, wrote in about 1644 of the churches of Christ meeting in London and
possibly elsewhere, where he calls the rebaptizing of adults "a new leaven," and that their position "is soured with
it." Featly takes these congregations back to 1525 when he quotes from them "That baptism ought to be received
by none, but such as can give a good account of their faith; and in case any have been baptized in their infancy,
that they ought to he rebaptized after they come to years of discretion, before they are to be admitted to the
church of Christ". These churches were in communication with other churches of Christ in America, nearly two
hundred years before Campbell!

Featly, an enemy of the Lord's church, declares there were members of the church of Christ, in London, that they
had existed in England during the reigns of Henry VIII, Edward VI, James I! These congregations existed
separately from the Church of England and dismissed infant baptism, baptising those who could give an account.
Elsewhere Featly confirmed these congregations immersed for the remission of sins (Dippers Dipt), and used the
identity - 'church of Christ'.

But Featly was wrong on one account, such congregations existed prior to 1525, being pre-reformation!

One question often asked about the ‘churches of Christ’ is; “have there always been congregations meeting like
ourselves before the time of Thomas and Alexander Campbell?” The answer is Yes

One possible objection is the question, “how could people without our learning and knowledge come to our
understanding?” The answer has to be that it is not our understanding but the plain teaching of scripture that
these Christians came to understand, and obey. They lived in societies which had far greater spiritual values than
the materialism of today. Divorce, evolution, denominations, the instrument and so on were not problems to them
as they are to us. Likewise they rejected the traditions of Catholicism which left them with the Bible as their only
guide. It was to Christ and His Word to which they submitted. To suggest that Christianity died out in the second
and third centuries only to be restored in the eighteenth and nineteenth centuries is simply too horrible to
contemplate.

Campbell wrote in 1837:

In reply to this conscientious sister, I observe, that if there be no Christians in the Protestant
denominations, there are certainly none among the Romanists, none among the Jews, Turks, Pagans;
and therefore no Christians in the world except ourselves, or such of us as keep, or strive to keep, all
the commandments of Jesus. Therefore, for many centuries there has been no church of Christ, no
Christians in the world; and the promises concerning the everlasting kingdom of Messiah have failed,
and the gates of hell have prevailed against his church! This can not be; and therefore there are
Christians among the denominations

"The union of Christians with the apostles' testimony is all-sufficient and
alone sufficient to the conversion of the world."
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~~~~~~~~~~~~~~~~~~~~~~~~~~~~~~~~~~~~~~~~~~~~~~~~~~~~~~~~~~~

Heresbach, a friend of Erasmus, reported these words from Thomas Linacer, the respected Oxford professor, and
the personal physician to both King Henry the 7th and 8th of England. On reading the New Testament for the first
time (1524), Linacer said “Either this is not the gospel, or we are not Christians” having thrown the scriptures to
one side.

Even the school of theology in Paris did not scruple to declare before the French parliament, “There is an end of
religion if the study of Hebrew and Greek is permitted”.

History of the Great Reformation, Jean Henri Merle D’Aubigne, in 5 volumes, 1853 vol 1, page 43.

170 --

With certainty it can be guessed that the word ‘Baptism’ was in use in Europe including Britain from the
year 170 onwards. At this time the British people spoke one or more of the several Celtic dialects, Latin
or a Romano-Celtic dialect.

As many pictures from across Europe show, baptism in times past was understood to be immersion.

Baptising in Britain’s church buildings did not begin until about the year 627 when king Edwin built a
baptistery, to be baptized in.

Picture below is believed to be this baptistery, which is in the church of St. Martin's, Canterbury. In the
time of the Norman kings (1100s) it was adapted for infant immersion.

422 –

In 422 the Catholic Bishop Germanus complained of the British church that it practised believer’s baptism
and rejected the authority of the pope and other Catholic doctrines. The Edict of pope Innocent 1 had
made infant baptism (by immersion) compulsory in 407.

469 –

It was in the year 469 that the Saxons invaded south east Britain overthrowing Christianity. Possibly the
Christian king Arthur the Great was the last Celtic (pre-English) king to oppose the Angles and Saxons.
Christians fled to Cornwall and Wales. About the year 596 Augustine arrived in England and started to
convert the Saxons, baptising in rivers by immersion. There is no mention in Britain of the baptising of
children prior to Augustine. It would therefore appear that infant baptism (triune immersion) arrived in
England around the year 600.

500 –

From around the late 500’s starting in the east a sect of Christians who were called Paulicians, because
of their ability to defend their doctrine from the New Testament, particularly from the letters of the apostle
Paul came to the notice of the authorities. They said that they were “Christians who were chosen of God”
and called each other “brother or sister”. They had rejected the infant baptism of the Catholic church
teaching that faith is required before baptism.

It would seem on examination that these were Christians holding to the pattern of the New Testament.
They are also known elsewhere as Publicans particularly in England (Publicani from Paulikanoi from
Paulicians). Their teachings quickly spread throughout Europe. The Irish/Scottish church of this time still
practised believers baptism and generally rejected Roman Catholic teaching. It can be assumed that
contact was made as the Celtic church at this time was working effectively in Europe. After severe
persecution the Paulicians ended up in Bulgaria and other Balkan countries and there they assisted the
French church during its persecution in the twelfth century when they became known as the Bougre (in
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Today, of course, all that has changed. Having emasculated the vibrant fellowship meal of the early disciples and
reduced it to little more than an emblematic ritual, we have already made a false start in our worship focus. In
terms sheerly of time, perhaps the only part of our worship receiving less attention than the Lord's Supper is
prayer. In some congregations, even announcements can come close to edging out the scant few minutes
devoted to the Supper.

To radically restore New Testament worship, therefore, we must radically rethink the emphasis we put on the
Supper. Certainly, it is good to sing and to pray and to edify one another in the Word. But the lesson of first-
century worship is that, first and foremost, we meet together on the first day of the week to break bread. To
remember why we sing, and pray, and edify. To remember the One who makes our life together possible. To
remember the importance of our fellowship with one another in Christ. To remember that nothing else in all the
world matters if Christ did not die for our sins.

Spontaneous Informality

What all of this suggests is that the primitive church had an intimacy, informality, and degree of mutual
participation largely foreign to our own experience. The importance of this emerging contrast is not simply
between our modern church buildings and houses, per se, but between what typically takes place in a church
building as compared with what might take place more suitably in a home. Each has its own natural ambience.
Each has its own constraints, dictated primarily by the sheer difference in size.

Just imagine for a moment a congregation of 200-300 members in one of our medium-sized church buildings. To
think of this many people sharing a memorial meal together each first day of the week fairly boggles the mind. But
not even that is the immediate concern. The more challenging question is, How can a congregation that size
possibly have the kind of informal spontaneity which the early church apparently had during their gathered
assemblies?

I realize that the nature of our Lord's Day gatherings has been altered significantly by the cessation of spiritual
gifts such as tongues and prophecy. Still, one gets the sense that the primitive church would have known nothing
of our spectator-oriented services where members of the congregation participate only minimally through singing
and partaking of the emblems. Most of the time today we are a listening audience, sitting in an auditorium. We
listen to announcements, prayers, sermons, and (if done at all) brief talks around the Lord's table. Hopefully, we
are actively participating in thought, but mostly our role is passive. By contrast, we hear Paul saying to the church
in Corinth, "When you come together, everyone has a hymn, or a word of instruction...," etc. (1 Corinthians
14:26).

The gathered assemblies of the primitive church appear to have been far more participatory than what we
experience; and, almost of necessity, therefore, more spontaneous and informal. So much so, in fact, that Paul is
careful to caution that "everything should be done in a fitting and orderly way" (1 Corinthians 14:40). Have we
taken Paul's caution to an extreme? How much more extreme can it get than having a printed "order of worship"
from which any deviation on the part of someone in the audience would be viewed with horror, and any
spontaneous contribution of thought or song considered shockingly out of order?

It's all the difference between night and day. When is there ever time set aside in our assemblies, not for
"scheduled" prayers, but for prayer? (That is, for prayers to be lifted up by whatever brother feels moved to do
so.) What sermon today is followed by a time for questions and open discussion? When is the last time you
heard comments being invited from among the brethren as the Lord's Supper was being observed? Or someone
spontaneously leading (or singing) a hymn?

Worship and Evangelism In a Blender

Of all the differences between 21st-century worship and primitive Christian practice, surely the strangest
innovation is the perfunctory call for a "response" at the end of every sermon, accompanied by the near-
compulsory invitation song. Dare omit the "invitation," and you will quickly find yourself in the middle of protest
and outrage by red-faced members who, themselves, may never once have invited a friend or neighbor to church
in order to be taught the gospel. Nor does it seem to be important if, as a factual matter, not one non-believer
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happens to be present among the congregation. "There could always be a Christian who needs to confess his
sins before the church," comes the steeled response.

The truth is, if you double-click on the "invitation-song" icon, what will appear on the screen is a church in which
confusion reigns supreme about why we are gathered together on the Lord's Day. At one and the same time, we
treat it as an occasion for Christians to remember Christ in edification and worship, but also -- somehow, some
way -- for reaching out evangelistically to those who aren't yet saved. In the early church, there was no such
confusion. Although teaching and preaching to the unconverted did take place from house to house, on the
Lord's Day the already-converted church met together as brothers and sisters in the family of God for the purpose
of sharing their common faith.

Restoration is the ongoing process of renewal intended to return something to its original condition.

Conservation is a protective process of preservation (protection) of what is complete and often in short supply.

Restoration demands a constant orientation to bring about the changes that return that which is being restored to
its original condition. Consider the case of restoring an old automobile. To really restore it, it must be returned to
showroom condition. Then imagine driving it to a show, where it can be displayed. When you arrive at the show,
you must restore some more, like removing the bugs from the windows, polishing the paint and chrome, and
repairing any road damage. If the car will be used, you will be continually restoring.

Conservation demands a constant orientation to prevent any changes from taking place, for any change would
remove that which is being conserved from the state of conservation. When you have reached perfection, the only
way to go is down. The conservationist would not take the restored automobile to the show, nor would he drive it.
He would protect it from heat, light, moisture, air, and anything that would deteriorate it. He might even cast it in a
huge block of Lucite so that it can’t be touched or harmed. It could also not be used.

In or about the 1940’s or 50’s the restoration movement evolved into a conservation movement. The predominant
mindset of the 50’s and 60’s was that restoration had been completed and that the church of Christ was that
restored church. Restoration as an ongoing movement was not taught to our young. What was taught was a
preservation of the church of Christ in its 1940’s-1960’s form. The only restoration that was taught was the
“history” of the Restoration Movement. A focus on history suggests completion. Have you ever been in a class
about restoration methodology or about what needs yet to be restored?

When restoration becomes conservation, the movement stops moving and begins to crystallize. At that point, any
deviation from what is being conserved is perceived as error. When true belief and fruition of the church have
been gathered, systematized, authorized, and codified, any deviation from that codification will bring immediate
and severe response from those obligated to conserve that which is being crystallized. In a conservation
movement, traditions must be protected as well as scriptural truth, because perfection has been achieved and any
deviation from that is viewed as apostasy.

Those involved in Restoration:
1. Love only the changes that bring them closer to the goal of restoration.
2. Expect the process (and thus the changes) to end only when perfection (completion) has been achieved.
3. Understand that perfection of restoration will never occur in the physical world.
4. Know what is currently being restored.
5. Know what is on the horizon that needs to yet be restored.

Those involved in Conservation:
1. Believe there is nothing new to be learned or developed.
2. Believe that the church need not change for it is completely restored.
3. Believe that doctrine need not change and one need not doctrinally grow (in truth) for all doctrine, in truth

and practice, has been restored and must now be protected.
4. Believe that new study need not take place for there is no growth to achieve.
5. Believe that any new belief must be rejected for it is (by definition) wrong.
6. Want to have taught and preached to them what they already know. Any new information would fall

outside the scope of what has been accepted.
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1. Baptism
a. Prince
b. 8th Century
c. Infants

d. Rebaptism
i. 1510
ii. 1520
iii. Schleitheim

Confession
iv. Mennonites

2. Lord’s Supper
a. Priest as sacrifice b. Calvin/weekly
c. Luther/instruction
d. Zwingli/nontransubstantiation
e. 1552/gone:transubstantiation, elevation/adoration,

sacrifice/ReplacedBy:words of institution
f. Supper table g. Spectrum

3. Praise
a. Singular, original, pattern of Christian worship
b. Psalmody
c. Remove singing
d. Silent singing
e. To one another?

f. Everyday life
g. Temple/synagogue
h. Puritans

4. Restoration Movement
a. Reformation? Restoration?
b. Stone/CaneRidge
c. Lord’s Supper central

d. Sermon inappropriate
e. Mind vs. Emotions

f. Sacraments vs. Ordinances

5. Restoration of the Church of Christ began in ____.


